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Welcoming 

 
 

 
 

Kiddush  

Blessed art Thou, Lord our God, King of the Universe, 

Creator of the fruit of the vine. 

 

Blessed art Thou, Lord our God, King of the Universe, 

who has chosen and exalted us above all nations and 

has sanctified us with Thy commandments. And Thou, 

Lord our God, has lovingly bestowed upon us 

appointed times for happiness, holidays and seasons 

for joy, this Feast of Matzot, our season of freedom,  

a holy convocation recalling the Exodus from Egypt. 

Thou did choose and sanctify us above all peoples.  

In Thy gracious love, Thou did grant us Thy appointed 

times for happiness and joy. Blessed art Thou, O Lord, 

who sanctifies Israel, and the appointed times. 

 

Blessed art Thou, Lord our God, King of the Universe, 

who has granted us life and sustenance and permitted 

us to reach this season. 

 
Drink the wine while leaning to the left. 

 

 
Washing the hands 

 

Karpas 
Everyone partakes of parsley, dips it into saltwater, and says: 

 

Blessed art Thou, Lord our God, King of the Universe, 

Creator of the fruits of the earth.  

 

Break the middle matzah 
The leader takes the middle Matzah and tears it in two, leaving one 

half between the whole ones, and puts the other half in a safe place 

for the grand Afikomen hunt.   
Ǉ (Čpage 29) 
 
English translation © 1977 by Rabbi Zev Schostak 

 

 

 

:i¥pÊDÁv h¾r¨P t½rIC 'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C 
 

Ub©C rÁj©C r¼J»t 'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C 
'uhÀ,I¨m¾n¨C UbÀJ¿S¾eÉu 'iIJ©k-k©F¾n UbÀn¿nIrÉu 'o©g-k©F¾n 

ohÈDÁj 'vÀj¿n¾G¨k oh¾s¤gIn v©c»vÁt¨C Ubh½vO¹t ÊhÉh Ub©k-i¼T¾TËu 
'Ub·½,Ur½j iÁnÉz /vÆZÁv ,ImÁNÁv dÁj oIh-,¼t iIGÀG¨k ohÈBÁnÉzU 

UbÀ,ItÉu ÀT¿rÁj©c Ub©c h§F /oÈhÀr¨m¾n ,Áth§mh§k r¥fÇz 'J¼sÃe tÀr¿e¾n 
iIGÀG¨cU vÀj¿n¾G¨C W·¼J¿sÀe h½s¤gInU /oh¾nªgÀv-k©F¾n ÀT¿JÁS¾e 
:ohÈBÁnÉzÁvÉu k½tÀr¿GÈh J½SÁe¿n 'ÊhÉh vÀTÁt QUr©C :UbÀT¨kÁjÉb¾v 

 

UbÀnÉH¾eÉu UbÊh¹j¼v¼J 'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C 
:vÆZÁv iÁnÉZªk Ub©ghÈD¾vÉu 

 
 
 
 
 
 

  
 

 'o©kIgÀv Q¥k¼n Ubh½vO¹t 'ÊhÉh vÀTÁt QUr©C 
:vÀnÀs»tÀv h¾r¨P t½rIC 

 

  
 

 

 

 

 

 

 

"What do you mean, you don't like it? It's the story of mankind." 
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The leader raises the dish containing the matzot and says: 

 

This is the bread of affliction which our ancestors 

ate in the land of Egypt. Let all who are hungry 

come and eat. Let all who are needy come and 

celebrate the Passover. Today we are here; next 

year may we be in Israel. Today we are slaves; 

next year may we be free people.  
 
Everyone sits.  The second cup of wine is poured and all enjoy 

some fun renditions of the Four Questions.   

 

Why is this night different from all other nights?  

On all other nights we eat chametz and matzah; 

tonight, we eat only matzah. On all other nights we eat 

any kind of herbs; tonight, we eat bitter herbs. On all 

other nights we do not dip even once; tonight, we dip 

twice.  On all other nights we eat sitting or reclining; 

tonight, we recline. 

 
"Thanks, guys. Looks great!" 

 
The following reply is recited in unison: 

We were slaves to Pharaoh in Egypt, but the Lord 

our God took us out of there with a mighty hand 

and an outstretched arm.  Why say ñWe were 

slavesò?  Because the midrash is that all Jews 

alive today were enslaved in Egypt, all Jews alive 

today saw Godôs miracles, and all Jews were at 

Mount Sinai receiving the Torah.   

   
 

/oÈh·Àr¨m¾n¿s t©g¿rÁt¨C tÊb·À,Àv¨cÁt Uk·©f»t h¾S tÊhÉbªg tÀn¿jªk tÀv 
tÀTÁÅÀv /jÁx¨pÈhÉu h½,hÇh Qh¾r¨m¾S k©F 'kIfÇhÉu h½,hÇh ih§p¨f¾S k©F 
'h½s¨cªg tÀTÁÅÀv /k½tÀr¿GÈh¿s t©g¿rÁt¨C vÀt©CÁv vÊbÀJ¨k 't©fÀv 

:ih¾rIj hÇb¨C vÀt©CÁv vÊbÀJ¨k 
 

 
(Čpage 28) 

 
 ?,Ikh¦KÁv k©F¾n vÆZÁv v©kÉh·ªKÁv vÊBÁT¿JÈB vÁn 

     :v©MÁn IK«F vÆZÁv v©kÉh·ªKÁv /v©MÁnU .½nÀj ih§k¨fIt Ub·Àt ,Ikh¦KÁv k©f¨C¼J 
   :rIrÀn vÆZÁv v©kÉh·ªKÁv /,IeÀrÉh rÀt¿J ih§k¨fIt Ub·Àt ,Ikh¦KÁv k©f¨C¼J 

   :oh¾n©g¨p h½T¿J vÆZÁv v©kÉh·ªKÁv /,Àj¼t oªg·ªP Ukh§p»t ih§kh§C¿yÁn Ub·Àt ih½t ,Ikh¦KÁv k©f¨C¼J 
:ih§CÂx¿n Ub·©K«F vÆZÁv v©kÉh·ªKÁv /ih§CÂx¿n ih¦cU ih§c¿JIh ih¦C ih§k¨fIt Ub·Àt ,Ikh¦KÁv k©f¨C¼J 

 
 

 
 
 

Ubh½vO¹t ÊhÉh Ub·½th§mIHËu /oÈh·Àr¨m¾n¨C vÃg¿rªp¨k UbhÈhÀv oh¾s©c¤g 
th§mIv tO UK¾tÉu 'vÊhUyÉb ªgI·rÉz§cU vÀeÊz»j sÊh¨C 'oÀÅ¾n 
Ub·Àt h½r»v 'oÈh·Ár¨m¾N¾n Ubh·½,Ic»t¶,¼t tUv QUr©C JIsÀEÁv 
/oÈh·Àr¨m¾n¨C vÃg¿rªp¨k UbhÈhÀv oh¾s©C¨gÂJ¿n 'UbhÇb©c hÇb¨cU UbhÇb©cU 
Ub·©K«F 'ohÈb½eÉz Ub·©K«F 'ohÈbIcÉb Ub·©K«F 'oh¾n©f»j Ub·©K«F Ukh§p»tËu 
,Áth§mh§C r¦PÁx¨k Ubh·¦k©g vÊu¨m¾n 'vÀrITÁv¶,¼t oh§g¿sIh 

vÆz h½r»v 'oÈh·Ár¨m¾n ,Áth§mh§C r¦PÁx¨k v¥C¿rÁNÁv k©fÉu /oÈh·Àr¨m¾n 
:j©CÂJ¿n 
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Had not God taken our ancestors out of Egypt, then we, 

our children and grandchildren would still be enslaved 

to Pharaoh in Egypt. Even if we were all wise and 

perceptive, experienced, and versed in Torah, and who 

is implying weôre not?, it is still our duty to tell about 

the Exodus from Egypt. The more we talk about the 

Exodus, the more praise we deserve.   
 

So, letôs talk more about miracles.   But first ... 
N 
Ancient peoples thought God controlled nature.  

Miracles and catastrophes (and plagues) were of the 

same form as regular events, just larger.  Could science 

expand on this view? Could science provide a 

perspective on the Bible that is missed by Biblical 

scholars? 

 

In most miracles described in the Bible, God works 

with nature.  God is demonstrating her power.  What 

happens time after time in Exodus is that miracles 

happen at just the right time, often at the last minute, 

like the crossing of the Red Sea when the Egyptians 

were about to destroy the Israelites. In effect, these are 

miracles of timing.  Looking at miracles from a 

scientific basis can strengthen our faith, because the 

miracles become more believable.  Tonight weôre 

going to follow some scientific explanations  

described in a book by a Cambridge physicist,  

Colin Humphreys.
1
 Much of this will not at all be 

surprising ï most standard Bibles have science 

explanations for most of the miracles.  Jews, in 

particular, are quite comfortable using science to 

"explain" miracles.  But before we start, weôre going to 

have a few words from some folks who couldnôt come 

to our seder. :  

 

Burning bush 

Letôs start with the first miracle experienced by Moses, 

the burning bush.  A possible scientific mechanism is a 

small volcanic vent opened up under the bush.  A 

species of acacia, Acacia seyel, is a common bush in 

Midian, according to the explorer Georg Wallin.
2
  He 

says instead of turning to ashes, this bush makes 

excellent charcoal when burned.   

 

After the Acacia seyel catches fire, flames would come 

from the charred and glowing charcoal framework of 

the bush as long as gas was supplied, or until the bush 

disintegrated.  The volcanic vent explanation fits well  

 
1. The Miracles of Exodus: A Scientistôs Discovery of the Extraordinary 

Natural Causes of the Biblical Stories.  2. Travels in Arabia. 

with Exodusô description: ñflames of fire from 

within the bushò and ñthough the bush was on fire, it 

did not burn up.ò 
3
  A good analogy is gas fireplace 

logs in living rooms: the logs seem to be burning, 

but they arenôt consumed because itôs the gas 

coming from below the logs that is burning.  But 

what are volcanic vents doing in this story?  Hold 

that thought for later.   

 

Water from a rock 

Letôs look at another miracle.  ñBut there was no 

water for the people to drink.  So they quarreled 

with Moses and said, óGive us water to drink.ô And 

God said óTake in your hand the staff with which 

you struck the Nile, and go.  I will stand there before 

you by the rock at Horeb.  Strike the rock and water 

will come out for the people to drink.ô ò [Ex. 17:6]. 

 

The striking of the rock by Moses and the gushing of 

water in the desert sounds like a veritable miracle, 

but the writer Major Jarvis saw this.  The Sinai 

Camel Corps were in a wadi digging loose gravel for 

water that was slowly trickling through the 

limestone.  Their Sergeant, Bash Shawish, started 

vigorously digging.  One blow hit the hard face of a 

weathered rock.  Its surface cracked and fell away, 

and out of the rock came a great gush of clear water.  

The Sudanese Camel Corps hailed their officer with 

shouts of ñWhat ho, the Prophet Moses!ò   

 

What happened here?  Some rocks, like sandstone 

and limestone, are porous.  They can absorb huge 

quantities of rain water.  Rocks undergo a particular 

type of weathering due to desert sandstorms.  Sand, 

dust and organic matter from decayed plants and 

animals are swept against the rocks by high speed 

winds.  Over time this turns into a hard crust on the 

rockôs surface, rather like cement.  If the crust is 

broken by a sharp blow, water can flow out ï an 

effect well known to hydro-geologists. 

 

Moses' rock at Horeb might have been a very large 

porous rock, capable of holding lots of water.  If the 

rock was of considerable height, water would have 

gushed out under pressure and made an impressive 

display, worthy of recording in Exodus.   Scientific 

explanations, similar or identical to these, have long 

been applied to these two miracles. 

 
3. Other explanations have the oily residue of another type of bush 

being set afire. 
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Mount Sinai  
Letôs turn our attention to Mount Sinai and the desert 

guide the Israelites had.   

 

ñBy day the Lord went ahead of them in a pillar of 

cloud to guide them on their way, and by night in a 

pillar of fire to give them light, so that they could travel 

by day or night.  Neither the pillar of cloud by day, nor 

the pillar of fire by night, left its place in front of the 

people.ò  [Exod. 13:20-22] 

 

There is a natural event that would perfectly fit the 

description of a ñpillar of cloud by day and pillar of fire 

by night." 

 

The historian Pliny, described the appearance of a 

volcano by day: ñI cannot give a more exact description 

than by resembling it to a pine tree, for it shot up a 

great height in the form of a trunk.ò  Pine trees are very 

tall and straight.  In other words, Pliny described a 

pillar of cloud.  By night,  Pliny saw ñtowering flames.ò  

In other words, a pillar of fire by night. 

 

What is the scientific explanation?  In a large volcanic 

eruption, huge towering flames leap out of a volcano 

surrounded by thick clouds of vapor.  By day only the 

surrounding cloud is often visible, reflecting the light of 

the sun.  But by night, the cloud is invisible (just as 

clouds in the sky are visible arenôt visible at night), and 

the volcanic fire becomes visible.   

 
Pillar of cloud by day  Pillar of fire by night 

 

Think of a smoky bonfire seen from a distance: by day 

you mainly see smoke, and by night you mainly see 

flames. 

 

Humphreys isnôt the first person to suggest Mt Sinai 

was a volcano, but all leading Biblical scholars and 

historians reject the idea. There are three main 

reasons: 
 

1. Some argue Moses could not have walked up an 

active volcano, as described in Exodus.  However, 

there are many types of volcanoes, of varying 

intensity, and people do walk up even intensely 

active volcanoes like Vesuvius.  The explorer 

Doughty described standing on top of Vesuvius 

during an eruption.  If Doughty can do it, surely 

Moses could have as well, particularly if the lava 

flow was on the opposite site. 

2. Most commentators argue the volcano image is 

metaphoric.  Ancient literature sometimes uses 

poetic and metaphorical language, but usually itôs 

obvious when this is happening (ñI am a wall, and 

my breasts are as towersò).  Humphreys believes an 

appropriate scientific approach is to tentatively see 

if a literal description makes sense and can fit the 

facts. 

3. The final reason is there are no active volcanoes 

anywhere in the Sinai Peninsula.  However, 

Humphreys shows that Mt Sinai may be in Arabia, 

where there are many volcanoes.  (More on the path 

to Mt Sinai later.)   

 

Apart from fire and clouds, which we all associate 

with volcanoes, look at two more details in the 

description: ñOn the morning of the third day, there 

was thunder and lightening é and a very loud 

trumpet blast.ò  Lightning occurs in some eruptions, 

and it is due to the discharge of static electricity on 

ash particles within an eruption cloud.  Two 

geologists, flying over Mount St Helens in 1980, 

saw lightning bolts shooting through the clouds that 

were tens of thousands of feet high.  As for the 

trumpet blast, magma contains dissolved gases, such 

as water vapor and carbon dioxide.  If these are 

forced through cracks in the solid rocks near the 

erupting zone, the sound of a very loud trumpet 

blast is indeed heard.  (A historian of the Vesuvius 

eruption, Dio Cassius, reported hearing trumpets.) 

 

The Bible contains no fewer than seven 

characteristic features of an explosive volcano: (1) it 

blazed with fire to the very heavens [Deut 4:11]; 

(2) smoke and clouds billowed up from it [Ex. 19:18]; 

(3) the thunderous noise of explosions [Ex. 19:16]; 

(4) lightning discharges in the eruption cloud 
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[Ex. 19:16]; (5) loud trumpet blast from hot escaping 

gases [Ex. 19:16]; (6) volcanic earthquakes ï the whole 

mountain trembled violently [Ex. 19:18]; and (7) 

a summit cloud and darkness [Deut 4:11].  This is a 

description of an erupting volcano based on careful 

observation.  Thus, Humphreys concludes the 

mountain of God, Mt Sinai, was a mountain of fire, a 

spectacular volcano. 

 

Most biblical scholars are not scientists and are 

unaware of the powerful arguments that imply 

Mt Sinai was a volcano.  Humphreys believes this 

illustrates why reading ancient texts through the lens 

of scientific knowledge is important: science can 

provide new insights into what the original authors 

intended.  

 

Moses and the Israelites almost certainly had never 

seen a volcano before ï there are no volcanoes in 

Egypt.  Imagine being with Moses in Midian and 

seeing a volcano: a mountain that quakes and shakes, 

that emits noise like thunder, throwing huge flames of 

fire and clouds of smoke far into the sky.  What a 

magnificent, awe-inspiring sight!  What a setting to 

receive the Ten Commandments!
4
   

 
"If you've finished reading the tablets,  

please pass them back to the front." 

The Red Sea 

Perhaps the greatest miracle is the crossing of the Red 

Sea.  It is an immensely dramatic event with perfect 

timing: saving of the trapped Hebrews and crushing 

of the Egyptian army.   

 
4. Was this Santorini?  There is a famous volcano in the Mediterranean 

called Santorini, but the likely date for its eruption is 1628 BCE (from 

tree-ring dating), hundreds of years before the Exodus, and in any case 

it is in the wrong direction to guide the Israelites. 

 
"Of course it's damp underfoot.  That strikes me as  

a very petty complaint to make at a time like this!" 
 

There are two classic explanations.  The first is this 

was a huge tidal wave, a tsunami, caused by 

Santoriniôs eruption.  There are two problems why 

this explanation doesnôt work.  The time period is 

wrong: the eruption occurred between 1650 to 

1500 BCE.  This is much earlier (by at least 300 

years) than the likely dates for the Exodus (1250 to 

1300 BCE).  No serious archaeologist or 

volcanologist believes the great eruption of Santorini 

was that late.  Also, a tsunami floods first, after which 

the waters retreat; this is the wrong order of events.   

A second, oft-quoted explanation, is the miracle was a 

very low tide followed by a very high tide.  This isn't 

credible, as tides donôt form walls.  Also, although in 

some locations the tides can come rapidly because of 

how the land lies ï people have been trapped and 

drowned ï this is not the case in the Gulfs of Suez and 

Aqaba, where the tide comes in slowly. 

 

Humphreys believes if thereôs a natural explanation of 

the Red Sea crossing, it must be different from those 

given above.  First proposed by Professors Doron Nof 

and Nathan Paldor, a likely explanation is what 

oceanographers call a wind tide or wind setdown.  A 

strong wind blowing across Lake Erie has created the 

lakeôs height at Toledo and Buffalo to differ as much 

as sixteen feet.  There are reports that Napoleon, 

crossing shallow water near the Gulf of Suez, was 

almost killed by what turned out to be wind setdown. 

 

The Biblical account contains all the elements 

necessary for this natural explanation.  ñAll that night 

the Lord drove the sea back with a strong east wind 

and turned it into dry landò [Ex. 14:21].  This couldnôt 

be a clearer description of wind setdown.  
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The direction (east wind) helps settle the location of 
the Red Sea crossing, a matter of great debate.  Only 
the Gulf of Aqaba has the right orientation for an east 
wind, particularly from the northeast, to cause wind 
setdown.  (An east wind would blow across the Gulf 
of Suez.)  The high mountains on either side of Aqaba 
would funnel the wind along the Gulf of Aqaba.  
Strong winds are even fairly common on the Gulf of 
Aqaba, because they are mentioned by various 
explorers.    

 
 

 

 
Possible natural wind pattern for a large wind setdown 

 

Thus, the description in Exodus of the Red Sea being 

blown back by a strong east wind uniquely 

determines where the Red Sea crossing occurred: the 

Gulf of Aqaba.   

 

But can even extraordinary winds create a wall of 

water, dry land for the Israelites, and drown the 

Egyptians? 

 

Humphreysô calculations for wind setdown in the 

Gulf of Aqaba requires a strong hurricane-force 

wind.  The sea would be pushed back nearly a mile.  

The sand would drain rapidly and the wind would dry 

the land up.  A mile is adequate area for the Israelites 

to walk across.  Women and children walking in a 

hurricane?  Humphreys explains they could have 

been in the eye of a hurricane. 

 

What about the wall of water described in Exodus?  It 

depends upon the wind strength and atmospheric 

conditions, but a wind pushing the water back about a 

mile creates a wall of water anywhere from four to 

eight feet high.  This is certainly high enough. 

 
Drowning the Egyptian army?  ñThe Lord swept 

them into the sea.ò [Ex. 14:27]; ñPharaohôs chariots and 

his army he has hurled into the sea.ò [Ex. 15:4].  If the 

wind stopped suddenly, water returns as a fast-

moving vertical wave called a bore wave.  

Humphreys calculates that water at a height of eight 

feet would return at eleven miles an hour.  It would 

cover the one-mile-wide area of shore in only five 

minutes.  A wall of water, roaring back at eleven 

miles per hour ï sixteen feet per second ï would 

knock over a horse and rider and hurl them into the 
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sea, just as described in Exodus.  The wall of water 

would travel up the dry sand, overshoot, and water 

would come rushing back, dragging the knocked-over 

horses and their riders back into the depths of the Gulf 

of Aqaba.  

 

The Plagues  

We now turn to the plagues.   And for those, we have 

a musical diversion.  

Ǉ Miracles: The Musical.  (Čpage 27) 

For nearly 100 years (since 1911), itôs been observed 

that the plagues follow a natural, connected sequence.  

Many scholars tried to identify the scientific causes 

underlying each plague and show how one plague led 

to another.  What follows are updated summaries 

from the most detailed study, by Greta Hort 
5
 

and the most recent work, by Dr. John Marr & Curtis 

Malloy.
6
  

 

Blood:  The first plague was the Nile turning into 

blood.  However, this wasnôt the first time the water 

of the Nile had ñturned into blood.ò  An ancient 

Egyptian text 
7
[FN Admonitions of Ipuwer] states ñLo, the 

Nile overflows yet none plough for ité Lo, the river 

is blood.  As one drinks of it one é thirsts for water.ò  

Most date the text well before the Exodus.   

 
Admonitions of Ipuwer (late 13th C. BCEE) 

 

 ñRed tidesò in saltwater seas are not uncommon and 

are due to algae blooms.  Sometimes algae grow very 

fast, or ñbloom,ò accumulating into dense patches 

near the surface of the water ï there can be 240 

million per gallon of water ï and produce an intense 

red color.  The actual location wouldnôt have been the 

Nile River proper, because itôs freshwater.  But toxic 

algae are able to live in the Nile Estuary. The most 

likely time was September when the Nile flooded, and  

 
5.  Prof. at Aarhus University in Denmark, with consultation with 

scientists - published in 1957.   

6. Dr. Marr was the principal epidemiologist for the NYC Department 

of Health.  Malloy is research associate with the Medical and Health 

Research Assoc of NYC.  Published in 1996. 

nutrient-rich soil was brought down the Nile with the 

very hot weather.  The resulting toxins killed the fish, 

and the dead fish caused the river to stink, just as 

described in Exodus.  N 

 

Frogs:  ñThe Nile will teem with frogs.  They will 

come up into your palace, your bedroom, and onto 

your bed, into the houses of your officials and on your 

people, and into your ovens and kneading troughs ...ò   

 
"I miss that sense of fulfillment I had when I was part of a plague." 

 

The frog plague could be a natural consequence of the 

mass death of the fish: the decaying fish polluted the 

Nile Estuary, forcing the frogs ashore.  Frogs are 

known to travel toward light and heat in search of 

insects to feed upon.   

 
"Frogs?  Isn't that supposed to be some kind of warning?" 

 

Vermin / Flies: The plagues that follow ï gnats or 

vermin and swarms of flies ï were facilitated both by 

decaying fish and the mass death of frogs and toads.  

When alive, frogs and toads are natural predators of 

gnats and flies; when dead and decaying, they are the 

natural food for gnats and fly larvae.
7
   

 

 
7.The translation of arov is unclear: it can be ówild beastsô or ófliesô.  

The word only means óswarm.ô 
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Some have described the frogs as dying from anthrax, 

but that may not be necessary.  If huge numbers of 

frogs left the polluted Nile and entered houses, they 

were unlikely to find enough insects to survive in the 

Egyptianôs houses, away from their natural 

ecosystem.  The frogs would have suffered mass 

extinction due to lack of food. 

 

ñThen the Lord said to Moses, óStretch out your staff 

and strike the dust of the groundô and throughout the 

land of Egypt the dust will become gnats ...ò  ñI will 

send swarms of flies on you and your officials, on 

your people and into your houses.  The houses of the 

Egyptians will be full of flies.ò 

 

The Hebrew word for gnats is a broad term that can 

mean varieties of insects as wide as mosquitoes, 

gnats, ticks, mites, midges and so forth.  Marr & 

Malloy point out that midge larvae feed on 

microorganisms in decaying animals such as fish and 

frogs.  The emergence of swarms of midges from ñthe 

dust of the groundò might well be how the ancients 

would have described a plague of midges swirling up, 

like a thick cloud of dust.  Many midge species live in 

Egypt, but an analysis of the later plague that killed 

livestock helps Marr & Malloy identify the biting 

midge, Culicoides, as the most likely candidate. 

 

Of the five main possibilities for flies ï the housefly, 

blackfly, horsefly, tsetse fly and stable fly ï  we must 

find which of these swarms, breeds rapidly, and are 

common in Egyptôs dry and arid climate.  Only one 

candidate meets all those features (and is particularly 

unpleasant): the stable fly, Stomoxys calcitrans.  The 

stable fly has a painful bite that punctures the skin and 

leaves behind an open wound, exposing the victim to 

infection.  Stable flies also swarm and can breed very 

rapidly, with a female laying up to 500 eggs at a time.  

The stable fly admirably fits the description of the 

plague of flies given in Exodus. 

 

Cattle Disease: ñThe hand of the Lord will bring a 

terrible plague on all your livestock in the field ï on 

your horses and donkeys and camels and on your 

cattle and sheep and goats.ò 

 

There are many diseases that can kill livestock.  Could 

anyone deduce after 3,000 years which particular 

disease killed those animals in Egypt?  The first key is 

the disease killed a range of animals, yet there is no 

mention of humans dying.  This rules out bacterial 

infections such as anthrax, which would have caused 

substantial human deaths. 

 

The second detail is that the disease was quite 

specific.  Only certain animals are listed as being 

killed by the plague ï horses, donkeys, camels, cattle, 

sheep and goats: these are all hoofed mammals. 

 

Two separate viruses (African horse sickness and 

bluetongue) are required to kill all the animals listed.  

Importantly, they are both spread by the same insect 

and can therefore be spread at the same time.  The 

Culicoides midge is the main carrier of both viruses, 

so we can identify this as the most likely cause of the 

plague of Vermin (gnats).  

 

 
Boils: ñThen the Lord said to Moses and Aaron, 

óTake handfuls of soot from a furnace and have 

Moses toss it into the air in the presence of Pharaoh.  

It will become fine dust over the whole land of Egypt, 

and festering boils will break out on man and animals 

throughout the land.ô ò  

 

There are various causes of boils and sores on the 

skin.  Marr & Malloy analyzed these and concluded 

the most likely possibility is a bacterium called 

Pseudomonas mallei, which exists throughout Africa 

and the Middle East and is popularly known as 

glanders.  Others have felt the cause could have been 

anthrax.  Both are transmitted by fly bites. 

 

The first six plagues are all biological.  The logical 

sequence of these plagues, which occurred 3,300 

years ago, appears to be faithfully preserved in the 
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ancient text of Exodus.  For example, if plague three, 

biting midges, is interchanged with plague four, the 

death of livestock, then the scientific sequence is lost. 

 

Hail: ñWhen Moses stretched out his staff towards the 

sky, the Lord sent thunder and hail, and lightning 

flashed back and forth.  It was the worst storm in the 

land of Egypt since it had become a nation.ò 

 

The first six plagues were all natural events, but of an 

unusually high intensity.  The graphic account of the 

hailstorm in Exodus dramatically states this was the 

case for the seventh plague as well; it was the worst 

hailstorm in Egyptian history. 

 

This hailstorm caused immense damage to crops. 

Exodus records: ñThe flax and barley were destroyed 

since the barley was in the ear, and the flax was in 

bloom.  The wheat and spelt [a grass related to wheat], 

however, were not destroyed, because they ripen later.ò  

As the flax was in bloom and barley being in ear, but 

not the wheat and spelt, we can deduce the plague of 

hail occurred in February-March.  This fits well within 

the time span weôll develop later for the plagues. 

 

Locusts: ñNever before had there been such a plague of 

locusts, nor will there ever be again.  They devoured all 

that was left after the hail.ò [Ex. 10:3-15] 

 
"You are seeing your first plague of locusts, son." 

 

Locusts have often overwhelmed farmers.  In the 

summer of 2001, locusts devastated crops from Central 

Asia to the US Midwest.  In the worst affected areas of 

Xinjiang (ñshin-jiyangò) province, 10,000 locusts 

inhabited every 10 square feet.  It is difficult to imagine 

what billions of locusts would have looked like.  

Newspaper reports said the modern plague was sending 

farmers back to Exodus for salvation.  

 

Desert locusts usually fly with the wind.  ñThe Lord 

made an east wind blow across the land all that day and 

all that night ... By morning the wind had brought the 

locustsò [Ex. 10:13].  This is consistent with our 

knowledge of locust behavior.   Invading swarms of 

locusts look for damp sand to lay their eggs and 

settle.  ñThe thunder and the hail stopped, and the 

rain no longer poured down on the landò [Ex. 9:33].  

So the land was very, very wet.  It was ideal territory 

for locusts to lay their eggs in. 

 

Thus, Exodus describes the two ingredients for a 

locust plague: a strong wind and wet soil, which 

attracts millions of overflying locusts to settle and 

lay their eggs. 

 

Darkness:  ñ... total darkness covered all Egypt ... 

darkness that can be touched.  No one could see 

anyone else or leave his place for three days.ò   

 

Humphreys described an event he saw in Kuwait.  

Close to his hotel, a mass of people suddenly came 

running down the street Behind them was a brown 

cloud from the ground to high into the sky.  This 

cloud was also heading toward him.  He ran back to 

his hotel, where the doorman said ñDust storm.  

Hurry, go to your room.ò  The brightly shining sun 

became totally blotted out by a thick cloud of sand.  

The darkness lasted several hours until the 

sandstorm subsided.  

 

Sandstorms (called a khamsin in the Mideast) are 

common in Egypt in the spring.  Khamsins can last 

two or three days.  Humphreys believes the 

description in Exodus of a ñdarkness that can be 

touchedò fits a khamsin perfectly.  Some others have 

posited a solar eclipse, but that is neither local 

enough (ñthe Israelites enjoyed light in their 

dwellingsò) nor lasts long enough (up to 7 minutes, 

not 3 days). 

 

Death of Firstborn: ñAt midnight the Lord struck 

down all the firstborn sons in Egypt, from the 

firstborn of Pharaoh, who sat on the throne, to the 

firstborn of the prisoner, who was in the dungeon, 

and the firstborn of all the livestock as well.ò 

[Ex. 12:29]. 
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"We're pretty sure it's the West Nile Virus." 

 

Can there possibly be a scientific explanation for a 

disease that affects only the male firstborn of both 

humans and animals? 

 

The ancient Israelites regarded natural events as the 

hand of God.  They knew hail was a natural event, but 

they believed God worked in, through and with 

natural events (ñThe Lord rained hail on the land of 

Egyptò).  We therefore explore the possibility that the 

death of the firstborn might also have a rational, 

natural explanation, even though at first sight this 

appears highly unlikely.  

 

Humphreys begins by suggesting the Egyptians were 

desperate to save whatever they could of their crops of 

barley and flax after its near-destruction by hail and 

locusts.  They would have gathered what remained 

and stored the damp, contaminated harvest in their 

granary stores. 

 

Even with good air circulation, wet grain can start to 

mold within a few hours in warm weather, but with 

poor air circulation the situation worsens dramatically.  

The khamsin storm would have covered entrances of 

the grain stores with sand and dust, preventing air 

circulation.  The toxic spores and organisms from the 

feces of the locusts would have bred and multiplied in 

the damp and dark conditions of the three days of 

darkness. 

 

What organisms in the locustsô feces thrive in damp 

storerooms?  Marr & Malloy think they found the 

answer in mycotoxins.  These are deadly poisons that 

are produced by fungi growing on organic substances 

such as crops.  In 1961, over 100,000 turkeys died in 

Britain after being fed moldy peanut meal 

contaminated by mycotoxins.  During World War II, 

thousands of people and animals in the USSR died 

from eating grain contaminated by mycotoxins.  

 

But how could this only affect firstborn males?  

Humphreys has a tentative hypothesis.  In many 

ancient societies, including Egypt and Israel, the 

firstborn sons were privileged and very special.  They 

were fed first and often received a double portion.  

When the dust storm stopped, who would have been 

fed the first meal of mycotoxin-contaminated grain 

from the almost empty grain store?  The firstborn son, 

of course.  The firstborn sons would have died a rapid 

and sudden death, as described in Exodus. 
 

A more difficult problem is why firstborn male 

animals died as well as firstborn sons.  Marr & Malloy 

suggest the first animals to feed at the feeding troughs 

full of grain would have been the most dominant and 

strongest ones, typically the eldest.  Another 

possibility is the powerful Egyptian priests might have 

demanded food for the animals for sacrifice to appease 

their gods and to ward off yet more plagues.  

Humphreys believes the head of the family had no 

option but to feed precious grain to the special 

animals, the firstborn destined for sacrifice and then as 

food for the priests.
8,9  

 

Thus, we have a natural scientific explanation for all 

ten plagues, which follow a logical, connected 

sequence.  The first plague, the Nile turned to blood, 

probably happened in September when the Nile was at 

a maximum and contained the most nutrients.  The 

second plague, of frogs or toads, was in September-

October.  The third plague, of biting midges, arrived in 

October-November.  The fifth plague, the death of 

livestock, would have followed rapidly from the biting 

midges and so was probably in November-December.  

The seventh plague, hail, took place in February-

March; the eighth plague, locusts, also in February-

March; the ninth plague, of darkness, in March; the 

tenth plague, the death of the firstborn, in March-

April.   

 

 

 

 
 

 

 

 

 
8. Although male firstborn Hebrew livestock were regarded as holy and 

were set apart for religious sacrifices, no one is sure if Egyptians had 

similar practices.   

9. The Israelites ate food prepared and eaten very quickly, which would 

have made it less likely to be infected.   
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The only plagues for which the timing is uncertain 

are the plagues of flies and of boils.  Thus the ten 

plagues spanned a time frame of about seven months: 

from September to March-April in the following 

year.
10  

 
/ih¾j¿J /r¥c·¼S /cIr©g /ohÈB§F /ªg·½S¿rªp¨m /oÀS 
:,IrIf¨C ,ªFÁn /Q¼J·Ãj /v¥C¿rÁt /sÀr©C 

 

Instead of reciting The Ten Plagues, we use drops of 

wine to commemorate The Ten Causes:  

1.  Harmful Algae Blooms 

2.  Polluted Nile  

3.  Decaying Fish ...  

4.  ... and Decaying Frogs    

5.  Bluetongue & African Horse Sickness Viruses  

6.  Stable Fly (Somoxys calcitrans)  

7.  Severe Hailstorm 

8.  Wind and Damp Sand  

9.  Severe Khamsin (dust storm)  

10. Mycotoxins on Grain (macrocylic tricothecenes)  

 

The numerous miracles in Exodus can be attributed 

to acts of Godôs control over the timing and 

magnitude of natural processes in a way that appears 

utterly miraculous (as indeed they were). The 

description in the text is one of natural phenomena 

under Godôs control and as we saw with the plagues 

brought upon the Egyptians, these miracles are 

integrally related to each other.  

 

 

 

 
10 How were the Israelites spared from the effects of the plagues?  The 

slaves lived in their own separate geographical location, the land of 

Goshen, which almost certainly was not in prime property area.  The 

Egyptians would have kept for themselves the highly desirable areas 

near the waters of the Nile.  The Israelites were probably living a few 

miles away from the Nile and its main branches ï close enough to 

where the Egyptians lived to walk into work, but far enough away to be 

a distinct community.  We therefore have a coherent scientific story of 

why the Israelites escaped the plagues, the key coming from Biblical 

records that the Israelites lived in a different location from the 

Egyptians. 

Here's how miracles were introduced at one Seder: :  
 

Which mountain is Mt  Sinai? 

No one has convincingly identified Mt Sinai.  Why?  

As weôve seen, Mt Sinai was a volcano.  Volcanoes 

of the World, written by leading volcanologists, 

contains comprehensive data about all volcanoes 

active in the past ten thousand years anywhere in the 

world.  There are 1,511 such volcanoes.  The entire 

Sinai Peninsula has none.  If we believe Mt Sinai was 

a volcano, we must look to Arabia, east of the Sinai 

Peninsula.  But the few people who believe Mt Sinai 

was a volcano have hundreds to choose from there.  

 

Humphreys starts his identification of Mt Sinai (also 

called Mt Horeb) with this verse: ñIt takes eleven 

days to go from Horeb to Kadesh Barnea by the 

Mount Seir roadò [Deut. 1:2].  Various 18th-19th 

century explorers found that pilgrim marches along 

Arabian trade routes averaged between 28 to 38 miles 

a day.  Locating Kadesh Barnea on a modern map as 

óAin Qudeis, Humphreys circumscribes a circle 

representing the longest of 11-day journeys.  In this 

circle reside only three volcanoes listed in Volcanoes 

of the World.  All the other volcanoes active in the 

last ten thousand years are too far away. 

 

Of these three candidates, two are far too small.  A 

volcano in Harrat Rahah is a small volcanic tuff cone, 

an unimpressively small hill that couldnôt fit the 

description of Mt Sinai.  The other, called Hala-ól-

óIshqua, has the lowest index of volcanic explosivity, 

a ñgentleò eruption that had a cloud less than 300 feet 

high.  Such a low cloud pillar wouldnôt be visible 

many miles away; this too can be ruled out. 

 

But the third candidate, Hala-lô-Bedr, or Mount Bedr, 

has requisites in spades.  Volcanoes of the World 

indicates it had an explosive cloud at least 3 miles 

high.  Out of the 1,511 historically active volcanoes, 

only three are within eleven dayôs journey from 

Kadesh Barnea, and only one of these emitted a high 

pillar of cloud and fire: Mount Bedr. 
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In fact, back in 1911, the explorer Musil first identified 

Mount Bedr as a possible Mt Sinai in his book The 

Northern Hegaz.  He found that Mt Bedr is entirely 

isolated from the surrounding hills.  ñPut limits for the 

people around the mountain and tell them, óBe careful 

that you do not go up the mountain or touch it.ôò  The 

solitary cone of Mt Bedr is consistent with putting limits 

around the mountain.  Bedr stands on a flat tabletop, 

which would have provided a public square for the 

Israelites to camp around the Tabernacle.  There is 

adjacent, plentiful water supply plus the stream down 

the mountain, just as described in Exodus.  The location 

must provide water and vegetation for tens of thousands 

of Israelites for eleven months.  The fertile plain around 

Mt Bedr provides the best pasturage and watering place 

for many miles around.   

 
Picture a huge, flat table mountain six miles across.  

Cape Townôs famous Table Mountain is less than two 

miles long.  The table mountain on which Bedr stands is 

over three times as long.  What a staggering 

spectacle!  And on top of this huge gray table is the 

black volcanic cone of Bedr, rising about 500 feet 

above.  Its isolated volcanic cone is atop one of the 

largest table mountains in the world.  Imagine it 

erupting! 

 

Musil was asked to construct a plausible route from 

Egypt to Mt Bedr in order to justify his belief that 

Mt Sinai was Mt Bedr.  He spent the next fifteen 

years of his life trying to do this, and failed.  

Building from different logic, Humphreys has 

developed a plausible path
11

, which he believes fits 

the biblical account like a glove.  
 

 

 
Comparison of Humphreysô route to traditional route 

 
11. Humphreysô tentative time scale for the journey is set out below, 

with estimated distances and time for the Israelitesô need to rest and 

regroup: 

 

Rameses to Gulf of Aqaba 8 days 

Cross Gulf of Aqaba and camp 2 days 

From Gulf of Aqaba to Marah 3 days 

Camp at Marah 2 days 

Marah to Elim and camp 3 days 

Elim to Red Sea (Wadi Tiryam) and camp 2 days 

To Desert of Sin/Plain of Hisma 10 days 

TOTAL 30 days 

Proposed travel time of the Israelites from Rameses to the Desert of 

Sin is consistent with the month recorded in Exodus for this journey.  
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The song Dayenu is over a thousand years old: 

Sing Dayenu  

:UbÇHÁS 'oÈh·Ár¨m¾N¾n Ub·Àth§mIv UK¾t 
Ilu hotzi- hotzianu,  

Hotzianu mi-Mitzrayim,  
Hotzianu mi-Mitzrayim, Dayenu. 

   :UbÇHÁS ',©CÁÅÁv¶,¼t Ub·©k iÁ,Êb UK¾t 
Ilu natan, natan lanu,  

Natan lanu et ha-Shabat,  
Natan lanu et ha-Shabat, Dayenu. 

:UbÇHÁS 'vÀrITÁv¶,¼t Ub·©k iÁ,Êb UK¾t 
Ilu natan, natan lanu,  

natan lanu et ha-Torah,  
Natan lanu et ha-Torah, Dayenu. 

'oh¾y©p¿J o¼v©c vÀG©g tOÉu 'oÈh·Ár¨m¾N¾n Ub·Àth§mIv UK¾t 
   :UbÇHÁS 

'o¼vh½vOt¦c vÀG©g tOÉu 'oh¾y©p¿J o¼v©c vÀG©g UK¾t 
:UbÇHÁS 

'o¼vh½rIf¨C¶,¼t dÁrÀv tOÉu 'o¼vh½vOt¦c vÀG©g UK¾t 
:UbÇHÁS 

 'ÊbInÀn¶,¼t Ub·©k iÁ,Êb tOÉu 'o¼vh½rIf¨C¶,¼t dÁrÀv UK¾t 
:UbÇHÁS 

'ÊHÁv¶,¼t Ub·©k gÁrÀe tOÉu 'oÊbInÀn¶,¼t Ub·©k iÁ,Êb UK¾t 
:UbÇHÁS 

Ub·Àrh§c¢g¼v tOÉu 'oÊHÁv¶,¼t Ub·©k gÁrÀe UK¾t 
:UbÇHÁS 'v©cÀrÀj¥c IfI,¨c 

gÁE¾J tOÉu 'v©cÀrÀj¥c IfI,¨c Ub·Àrh§c¢g¼v UK¾t 
:UbÇHÁS 'IfI,¨C Ubh·½r©m 

Ub·¦F¿r©m e¦P¾x tOÉu 'IfI,¨C Ubh·½r©m gÁE¾J UK¾t 
:UbÇHÁS 'vÊbÀJ oh§g©C¿rÁt r©C¿s¾NªC 

'vÊbÀJ oh§g©C¿rÁt r©C¿s¾NªC Ub·¦F¿r©m e¦P¾x UK¾t 
:UbÇHÁS 'iÀNÁv¶,¼t Ub·©kh§f¹t¼v tOÉu 

Ub·©k iÁ,Êb tOÉu 'iÀNÁv¶,¼t Ub©·kh§f¹t¼v UK¾t 
:UbÇHÁS ',©CÁÅÁv¶,¼t 

Ub·©c¿r½e tOÉu ',©CÁÅÁv¶,¼t Ub·©k iÁ,Êb UK¾t 
:UbÇHÁS 'hËbh¾x rÁv hÇb¨p§k 

Ub©·K iÁ,Êb tOÉu 'hËbh¾x rÁv hÇb¨p§k Ub·©c¿r½e UK¾t 
:UbÇHÁS 'vÀrITÁv¶,¼t 

Ub·ÀxhÈb¨f¾v tOÉu 'vÀrITÁv¶,¼t Ub·©k iÁ,Êb UK¾t 
:UbÇHÁS 'k½tÀr¿GÈh .¼r·¼t¨k 

vÊb·©c tOÉu 'k½tÀr¿GÈh .¼r·¼t¨k Ub·ÀxhÈb¨f¾v UK¾t 
     :UbÇHÁS 'vÀrh¾j¨CÁv ,h¦C¶,¼t Ub·©k 

 

How much more so, then should we be grateful to God for 

the numerous favors that She bestowed upon us: She 

brought us out of Egypt, and punished the Egyptians; She 

smote their gods, and slew their firstborn; She gave us 

their wealth and split the Sea for us; She led us through it 

on dry land, and sunk our foes in it; She sustained us in the 

desert for forty years, and fed us manna; She gave us the 

He shows that if Mt Sinai was an active volcano as 

described in Exodus, then there is one, and only one, 

possible mountain that could be Mt Sinai, which is 

Mt Bedr.  No one has used these arguments before.
12

 

 

 
Google Maps image of Mt Bedr 

 

Now that we have arrived at the true Mt Sinai (at least 

according to one Cambridge physicist), letôs enjoy the 

fruits of the Torah that hath been given to us, and the 

fruits of our now scientifically described celebration of 

freedom.  
 

Letôs show some gratitude, people! 

How many abundant favors has the Omnipresent given us! 

 

Had He brought us out of Egypt, and not executed 

judgments against the Egyptians, it would have been 

enough--Dayyenu! 

 

Had He executed judgments against them, and not split the 

Sea for us, it would have been enough--Dayyenu! 

 

Had He satisfied our needs in the desert for forty years, and 

not fed us manna, it would have been enough--Dayyenu! 

 

Had He brought us into Israel, and not built the Temple for 

us, it would have been enough--Dayyenu! 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

12. Can additional evidence confirm this new/old proposal that Mt Sinai 

was the volcanic Mount Bedr?  The main test would be to scientifically 

determine if Mount Bedr erupted at the time of the Exodus, 1300-1250 

BCE.  How long before the Saudiôs allow such an investigation??  
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on account of what the Eternal did for me when I came out 

of Egypt." It was not only our ancestors whom the Holy 

One redeemed from slavery; we, too, were redeemed with 

them: "He took us out from there in order to bring us in, 

that He might give us the land which He had sworn to our 

ancestors."  

 

'In¨mªg¶,¼t ,It¿r§k oÀsÀt cÊHÁj rIsÊu rIS¶k©f¨C Ǉ 

WÉb§c¨k ÀT¿sËD¾vÉu :rÁn¹tÆB¼J 'oÈh·Àr¨m¾N¾n t©mÊh tUv UK¾t¨F 

 
Raise the cup of wine and say in unison: 
Therefore it is our duty to thank and praise, pay tribute and 
glorify, exalt and honor, bless and acclaim the One who 
performed all these miracles for our ancestors and for us. 
She took us out of slavery into freedom, out of grief into 
joy, out of mourning into a festival, out of darkness into a 
great light, out of slavery into redemption. We will recite a 
new song before Her! Halleluyah!     
 

Psalm 114 
vÀ,ÉhÀv :z¦gO oªg½n cÃe¤gËh ,h¦C 'oÈh·Àr¨m¾N¾n k½tÀr¿GÈh ,t¦m¨C 
'xÃbÊHËu vÀtÀr oÊHÁv :uhÀ,Ik¿J¿nÁn k½tÀr¿GÈh /IJ¿sÀe¨k vÀsUvÉh 
,Ig©cÉD /oh§kh½t¨f Us¿eÀr oh¾rÀv¼v :rIjÀt¨k cÃXÈh i½S¿rËHÁv 
:rIjÀt¨k cÃX¾T i½S¿rËHÁv /xUbÀ, h§F oÊHÁv W¨K¶vÁn:itÃm¶hÇb¨c§F 
iIsÀt hÇb¨p§K¾n :itÃm¶hÇb¨c§F ,Ig©cÉD /oh§kh½t¨f us¿e¿r¾T oh¾rÀv¼v 

rUMÁv h§f¨pÃvÁv :cÃe¤gËh ÁVI·k¹t hÇb¨p§K¾n /.¼rÀt h§kUj 
/oÈh·Àn¶IbÉh¨gÁn¨k Jh¾n©KÁj /oÈh·Àn¶oËd»t 

 

When Israel went out of Egypt, Jacob's household from a 

people of strange speech, Judah became God's sanctuary, 

Israel His kingdom. The sea saw it and fled; the Jordan 

turned backward. The mountains skipped like rams, and 

the hills like lambs. Why is it, sea, that you flee? Why, O 

Jordan, do you turn backward? You mountains, why do 

you skip like rams? You hills, why do you leap like 

lambs? O earth, tremble at the Lord's presence, at the 

presence of the God of Jacob, who turns the rock into a 

pond of water, the flint into a flowing fountain. 

 

Blessed art Thou, Lord our God, King of the Universe, 

who hast redeemed us and our ancestors from Egypt and 

enabled us to reach this night that we may eat matzah and 

maror. So Lord our God and God of our ancestors, enable 

us to reach also the forthcoming holidays and festivals in 

peace, rejoicing in the rebuilding of Zion thy city, and 

joyful at thy service. There we shall eat of the offerings 

and Passover sacrifices which will be acceptably placed 

upon thy altar. We shall sing a new hymn of praise to Thee 

for our redemption and for our liberation. Blessed art 

Thou, O Lord, who hast redeemed Israel. 

 

 

 

 

 

Sabbath, and brought us to Mt Sinai; She gave us the 

Torah, and brought us to Israel; She built the Temple for 

us, to atone for all our sins. 

 

Rabbi Gamliel said whoever doesnôt mention three things 

on Passover has not fulfilled his duty, namely:  the 

sacrifice of Pesach, the unleavened bread, and the bitter 

herbs. 

 jÁx¥P 
Why was The Paschal Lamb eaten by our ancestors at the 

Temple?  Because the Omnipresent passed over the houses 

of our ancestors in Egypt: "You shall say it is a sacrifice of 

the Passover unto the Lord, who passed over the houses of 

the children of Israel in Egypt, when he smote Egyptians 

and spared our houses, and the people bowed themselves 

and worshipped."   

 
 

Show the unleavened bread and say:     Iz v©MÁn 

What is the meaning of the Unleavened Bread, which we 

now eat?  It is because the Holy one redeemed our 

ancestors before their dough had time to ferment: "They 

baked the dough which they had brought out of Egypt into 

unleavened cakes; they were driven out of Egypt and could 

not delay, nor had they prepared any provision for their 

journey." 

 

Show the bitter herbs and say:    vÆz rIrÀn 
This bitter herb, which we eat, what does it mean?  It is 

eaten because the Egyptians embittered the lives of our 

ancestors in Egypt: "They embittered their lives with hard 

bondage, in mortar and brick, and in all manner of labor in 

the field.  All labor was imposed upon them with rigor.ò 

 

In every generation each individual is bound to regard 

himself as though he personally had come out of Egypt, as 

it is said: "You shall tell your daughter on that day: This is 
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The second cup   hÈb½a xIF 
 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr©C 

:i¥p·ÊDÁv h¾r¨P t½rIC 
Over the second cup of wine, one recites: 

Blessed art Thou, Lord our God, King of the Universe, 

who createst the fruit of the vine. 
 

 

 

Wash hands for the meal:    v©m¿jÀr 
 r¼J»t 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t ÊhÉh vÀTÁt QUr©C 
:oÈh·ÀsÊh ,ªkh¾yÉb kªg UbÊU§mÉu 'uhÀ,I¨m¾n¨C Ub·ÀJ¿S¾e 

 

Blessed art Thou, Lord our God, King of the Universe, 

who hast sanctified us with thy commandments, and 

commanded us concerning the washing of the hands. 
 

 

 

 

                             
 

Take the whole matzahs and the broken one and say:  

th§mINÁv 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr¨©C 
 :.¼r·ÀtÀv i¾n o¼j·¥k 

 
r¼J»t 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr©C 
:v©MÁn ,ªkh§f»t kªg Ub·ÊU§mÉu uhÁÀ,I¨m¾n¨C Ub·ÀJ¿S¾e 

 

Blessed art Thou, Lord our God, King of the Universe, 

who brings forth bread from the earth. 

 

Blessed art Thou, Lord our God, King of the Universe, 

who hast sanctified us with thy commandments, and 

commanded us concerning the eating of unleavened bread. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                           
 
A musical interlude about bitter herbs (aka chrain).   
Ǉ (Čpage 26) 
 
 
Take some bitter herbs, dip them in Charoseth and say: 

 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t ËÊhÉh vÀTÁt QUr©C 

:rIrÀn ,ªkh§f»t kªg Ub·ÊU§mÉu uhÀ,I¨m¾n¨C Ub·ÀJ¿S¾e r¼J»t 
 

Blessed art Thou, Lord our God, King of the Universe, 

who hast sanctified us with thy commandments, and 

commanded us concerning the eating of the bitter herbs.  
 

 

 

                           
 

Break the undermost matzah and distribute it with some bitter herbs 

and charoset, and say: 

,h¦C¼J iÁnÉz§C k¦K¾v vÀG©g i¦F :k¦K¾v¨F JÀS¿e¾n¨k r¥fÇz 

rIrÀnU v©MÁn jÁx¥P Q½rIF vÊhÀv /oÊHÁe vÊhÀv JÀS¿e¾NÁv 

,IMÁn¶kªg :rÁn¹tÆB¼Å vÁn oÇHÁe¨k /sÁj·Ëh¨C k¦fItÉu 

:Uv·«k¨ftÃh oh¾rIr¿nU 

 

Thus did Hillel during the existence of the holy temple: he 

took matzah and bitter herbs, and ate them together, in 

order to perform the Law: "With unleavened bread and 

bitter herbs shall they eat it."   

 
 

The Festive Meal  iUp©m 
 

Partake of the Afikoman    inuehptv ,t ohkfut 
 

The assembled have to find it first! 
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Grace after meals  iuznv ,frc 

                                            Psalm 126   

t¦kÀNÈh zÀt :oh¾n¨kÃj¨F Ubh·ÈhÀv iIH§m ,ªch¾J ,¼t ÊhÉh cUJ¨C ,Ik¤gÁNÁv rh¾J 
o§g ,IG¤gªk ÊhÉh kh¾SÉd¾v oÈhIDªc Ur¿ntÃh zÀt vÊB¾r Ub·ÇbIJ¨kU Ubh·§P eIj¿G 
Ub·½,h§c¿J ,¼t ÊhÉh v©cUJ :oh¾j½n¿G Ubh·ÈhÀv Ub·ÀN§g ,IG¤gªk ÊhÉh kh¾SÉd¾v :v¥K·½t 
vÃf©cU Q¦kÇh QIkÀv :Ur·Ãm¿eÈh vÊB¾r¨C v©g¿n¾s¨C oh§g¿rÃZÁv :cÆd·ÆBªC oh¾eh§p»tªF 

 :uhÀ,ÃN«k»t t½GÃb vÊB¾r¨c tÃcÊh tÃC gÁr·ÊZÁv Q¼J·¼n t½GÃb 

 

         Leader: !Q½r©cÉb hÁ,ICÁr 

Assembled: /o©kIg sªgÉu vÀTªg½n QÀrÃc¿n ÊhÉh o½J h¾vÉh 

Leader:  iÊb©CÁrÉu iÊbÀrÀn ,UG¿r§C /o©kIg sªgÉu vÀTªg½n QÀrÃc¿n ÊhÉh o½J h¾vÉh 

/IK¼Å¾n Ub¨k·ªfÀt¼J Q½r©cÉb 'hÁ,ICÁrÉu 

Assembled, then Leader:  /Ubh·ÈhÀj IcUy¨cU IK¼Å¾n Ub¨k·ªfÀt¼J QUr©C 
               

   Assembled: :In¿J QUr©cU tUv QUr©C 
IcUy¨C IK«F o©kIgÀv ,¼t iÊZÁv 'o©kIgÀv l¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr©C 
/IS¿xÁj o©kIg¨k h§F rÀG©c k©f¨k o¼j·¥k i½,Ib tUv oh¾n»jÁr¨cU s¼x·¼j¨C i½j¨C 

/s¥gÊu o©kIg¨k iIzÀn Ub·©k rÁx¿jÆh kÁtÉu 'Ub·©k rÁx·Àj tO sh¾nÀT kIsÊDÁv IcUy¨cU 
ih§f½nU 'kÃFªk ch¾y½nU kÃFªk xÇb¿rªp¿nU iÊz k½t tUv h§F 'kIsÊDÁv In¿J rUc¤gªC 

:kÃFÁv ,¼t iÊZÁv 'ÊhÉh vÀTÁt QUr©C /tÀr©C r¼J»t uhÀ,IH¾r¨C kÃf¨k iIzÀn 

 
v©cIy vÀS¿n¼j .¼r·¼t 'Ubh·½,Ic»tªk ÀT¨k·ÁjÉb¾v¼J kªg Ubh·½vO¹t ÊhÉh W¨K v¼sIb 
,h¦C¾n 'Ub·À,h¾s¨pU 'oh·Ár¨m¾n .¼r·¼t½n Ubh·½vO¹t ÊhÉh Ub·À,t¦mIv¼J kªgÉu 'v©cÀj¿rU 
kªgÉu 'Ub·ÀT¿sÁN§K¼J W¿,ÀrIT kªgÉu 'Ub·½rÀG¨c§C ÀT¿n·Á,Àj¼J W¿,h¾r¨C kªgÉu 'oh¾s©c¤g 
iIzÀn ,ªkh§f»t kªgÉu 'Ub·ÀTÉbËbIj¼J s¼x·¼jÊu i½j ohÈHÁj kªgÉu Ub·ÀT¨gÁsIv¼J Wh·¼EÂj 
:v©gÀJ k©f¨cU ,¦g k©f¨cU oIh k©f¨C 'sh¾nÀT Ub·À,It xÇb¿rªp¿nU iÊz vÀTÁtÀJ 
QÁr©C¿,Èh 'QÀ,It oh§f¿r©c¿nU 'Q©k oh¾sIn Ub¿j·Ëb»t Ubh·½vO¹t ÊhÉh kÃFÁv kªgÉu 

ÀT¨fÁr¦cU 'ÀT¨g·©c¿ÀGÉu ÀT¨kªfÀtÉu 'cU,©FªF /s¥gÊu o©kIg¨k sh¾nÀT hÁj k©F h§p¨C W¿n¾J 
kªg 'ÊhÉh vÀTÁt QUr©C /Q©k iÁ,·ÉÊb r¼J»t v©cÃYÁv .¼r·ÀtÀv kªg Wh·¼vO¹t ÊhÉh ,¼t 

:iIzÀNÁv kªgÉu .¼r·ÀtÀv 
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iIH§m kªgÉu 'W·¼rh§g oÈh·ªkÀJUrÉh kªgÉu 'W·¼Nªg k½tÀr¿GÈh kªg 'Ubh·½vO¹t ÊhÉh tÊb o½jÁr 
kIsÊDÁv ,Èh·ªCÁv kªgÉu 'W·¼jh¾J¿n sÈuÀS ,h¦C ,Uf¨kÁn kªgÉu 'W·¼sIc¨F iªF¿J¾n 
'Ub·½xÉb¿rªP 'Ub·ÇbUz 'Ub·¦g¿r 'Ubh·§cÀt 'Ubh·½vO¹t /uh©k©g W¿n¾J tÀr¿eÈB¼J JIsÀEÁvÉu 

'tÊbÉu 'Ubh·½,Ir©m k©F¾n vÀr½v¿n Ubh·½vO¹t ÊhÉh Ub·©k jËu¿rÁvÉu 'Ub·½jhÈu¿rÁvÉu 'Ub·¦k¨F¨kªfÉu 
h½sh§k tOÉu 'oÀsÊu rÀG©C ,Ëb¿TÁn h½sh§k tO 'Ubh·½vO¹t ÊhÉh Ub·¦fh¾r¨mÁÁT kÁt 
'v©cÀj¿rÀvÉu vÀJIs¿EÁv 'vÀjU,¨PÁv 'vÀt¦k¿NÁv W¿sÊh¨k o¾t h§F /oÀ,ÀtÊu¨kÁv 

:s¥gÊu o©kIg¨k o¦k©FÈb tOÉu JIcÇb t¡¼J 

 
h§gh§c¿ÅÁv oIh ,Ëu¨m¾n¨cU Wh·¼,I¨m¾n¨C Ubh·½vO¹t ÊhÉh Ub·¦mh§k»jÁvÉu v¦m¿r ,cak 
'Wh·Æb©p¨k tUv aIsÀeÉu kIsÊD vÆz oIh h§F /vÆzÁv JIsÀEÁvÉu kIsÊDÁv ,©CÁÅÁv 
ÊhÉh Ub·©k Ájh·ÈbÀv WÉbIm¿r§cU W·ÆbIm¿r ,Ëu¨m¾n¨F v©c»vÁt¨C IC ÁjU·b©kÉu IC ,©C¿J§k 
ÊhÉh Ub·½t¿rÁvÉu /Ub·½,ÀjUb¿n oIh¨C vÀjÊb»tËu iIdÊhÉu vÀr©m t½v¿, t¡¼J 'Ubh·½vO¹t 
vÀTÁt h§F 'W·¼J¿sÀe rh§g oÈh·ªkÀJUrÉh iËhÉb§c¨cU 'W·¼rh§g iIH§m ,ÁnÀjÆb¨C Ubh·½vO¹t 

:,InÀjÆBÁv kªg·ªcU ,IgUJÉhÁv kªg·ªC tUv 

  
'gÁnÀÅÈhÉu 'v¥mÀrÇhÉu 'v¼tÀrÇhÉu 'ªgh·ÈDËhÉu tÃcÊhÉu v¥k¤gËh 'Ubh·½,Ic»t h½vOtÇu Ubh·½vO¹t 
i¥C Ájh·¾JÀn iIr¨fÈzÉu 'Ubh·½,Ic»t iIr¨fÈzÉu 'Ub·ÇbIS¿e§pU Ub·ÇbIr¨fÈz r¦fÊZÈhÉu 's½e©PÈhÉu 
,h¦C W¿Nªg k©F iIr¨fÈzÉu 'W·¼J¿sÀe rh§g oÈh·ªkÀJUrÉh iIr¨fÈzÉu 'W¼S¨cªg suÀS 
ohÈHÁj¨k 'oh¾n»jÁr¨kU s¼x·¼j¨kU i½j¨k v©cIy¨k vÀyh¦k¨p§k 'Wh·Æb©p¨k k½tÀr¿GÈh 
/v©cIy¨k IC Ubh·½vO¹t ÊhÉh Ub·½r¨fÊz /vÆZÁv ,IMÁnÁv dÁj  oIh¨C oIkÀJ¨kU 
'oh¾n»jÁrÉu v©gUJÉh rªc¿s§cU 'ohÈHÁj¨k Ic Ub·¦gh¾JIvÉu /v©fÀr¨c§k Ic Ub·½s¿e©pU 

iUBÁj Q¥k·¼n k½t h§F 'Ubh·Çbh¦g Wh·¥k½t h§F 'Ub·¦gh¾aIvÉu Ubh·¦k©g o½jÁrÉu 'Ub·ÇBÀjÉu xUj 
:vÀT·Àt oUjÁrÉu 

 
vÇbIC 'ÊhÉh vÀTÁt QUr©C /Ubh·½nÊh¨c vÀr½v¿n§C J¼s·ÃEÁv rh§g oÈh·ªkÀJUrÉh vÇb¨cU 

i½nÀt /oÈh·©kÀJUrÉh uhÀn»jÁr¨C 

 
Ub·½rh¾sÁt 'Ub·¦F¨kÁn 'Ubh·§cÀt k½tÀv 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t ÊhÉh vÀTÁt QUr©C 
/k½tÀr¿GÈh v¦gIr Ub·¦gIr 'cÃe¤gËh JIs¿e Ub·½JIs¿e 'Ub·½r¨mIh 'Ub·¦k»tID 'Ub·½t¿rIC 
tUv 'ch¾y½v tUv oIhÊu oIh k©f¨C¼J 'kÃFªk ch¾y½NÁvÉu 'cIYÁv Q¥k·¼NÁv 

sªg©k Ub·¦k¿nÉdÈh tUv 'Ub·¦k¿nId tUv 'Ub·©kÀnÉd tUv /ub·©k ch¾yhÇh tUv 'ch¾y½n 
'v©gUJhÈu v©fÀr¨C vÀj©k¨mÁvÉu v©k©MÁv jËu·¼r¨kU oh¾n»jÁr¨kU s¼x·¼j¨kU i½j¨k 

k©F¾nU 'cIy k©fÉu 'oIkÀJÉu ohÈHÁjÉu 'oh¾n»jÁrÉu 'v©k©F¨kªfÉu vÀxÊb¿rªP 'vÀnÀjÆb 
:Ub·½r¿XÁjÉh kÁt o©kIg¨k cUy 

 
/s¥gÊu o©kIg¨k Ubh·¦k©g QIk¿nÈh tUv 'iÀn»jÁrÀv 
/.¼r·Àt©cU oÈh·ÁnÀJªC QÁr©C¿,Èh tUv 'iÀn»jÁrÀv 

'oh¾j©mÉb jªm·Çb¨kU sªg©k Ub·©C rÁt·©P¿,ÈhÉu 'oh¾rIS rIs¨k jªCÁT¿JÈh tUv 'iÀn»jÁrÀv 
/oh¾n©kIg h½n¨kIg¨kU sªg©k Ub·©C rÁSÁv¿,ÈhÉu 

/sIc©f¨C Ub·½xÉb¿rªpÉh tUv 'iÀn»jÁrÀv 
  /Ub·¦m¿rÁt¨k ,UH¾n¿nIe Ub·¦fh§kIh tUvÉu Ub·½rtÊUªm kªg½n Ub·¦K«g rIC¿JÈh tUv 'iÀn»jÁrÀv 
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vÆz iÀj¨kÂJ kªgÉu 'vÆZÁv ,Èh·ªCªC v©CÂr¿n v©fÀr¨C Ub·©k jªk¿JÈh tUv 'iÀn»jÁrÀv 
/uh©k©g Ub¨k·ªfÀt¼J 

Ub·©k r¼ÄªchÈu 'cIYªk rUfÊz th§cÊBÁv Uv·ÊH§k½t ,¼t Ub·©k jªk¿JÈh tUv 'iÀn»jÁrÀv 
/,InÀjÆbÉu ,IgUJÉh ,IcIy ,IrIG¨C 

 ,¼tÉu 'vÆZÁv ,Èh·ªCÁv kªg·ªC (h¾rIn h§cÀt) ,¼t Q½r©cÉh tUv 'iÀn»jÁrÀv 
'vÆZÁv ,Èh·ªCÁv ,ªk¤gªC 

 
  /vÆZÁv ,Èh·ªCÁv ,ªk¤gªC IT¿J¾t ,¼tÉu 'vÆZÁv ,Èh·ªCÁv kªgªC ,¼t Q½r©cÉh tUv 'iÀn»jÁrÀv 

 
k©F  ,¼tÉu Ub·À,It o¼v©k r¼JÁt k©F ,¼tÉu o©g¿rËz ,¼tÉu oÀ,h¦C ,¼tÉu oÀ,It 
'kÃFªC :cÃe¤gËhÉu eÀj¨mÈh oÀvÀr¨cÁt 'Ubh·½,Ic»t Uf¿r©C¿,Èb¼J In¨F 'Ub·©k r¼J»t 

:i½nÀt rÁntÃbÉu 'vÀn¦k¿J v©fÀr¨c§C /sÁj·Ëh Ub©K«F Ub·À,It Q½r©cÉh i¦F /kÃF 'kÃF¾n 

 
tÀÄÈbÉu 'oIkÀJ ,¼r·¼n¿J¾n¨k t½v¿T¼J ',UfÉz Ubh·¦k©gÉu o¼vh¦k¤g Us¿NªkÉh oIrÀNªC 
hÇbh¦g¨C cIy k¥f·½GÉu i½j t©m¿nÈbÉu 'Ub·¦g¿JÈh h½vO¹t½n vÀeÀs¨mU ÊhÉh ,½t½n v©fÀr¨c 

:oÀsÀtÉu oh¾vO¹t 

 
hÇHÁj¨k vÀjUb¿nU ,©CÁJ IK«F¼J oIh Ub·¦kh¾jÉbËh tUv 'iÀn»jÁrÀv ,cak 

/oh¾n©kIgÀv 

 
/cIy IK«F¼J oIh Ub·¦kh¾jÉbËh tUv 'iÀn»jÁrÀv 

 
/t©CÁv o©kIgÀv hÇHÁj¨kU Ájh·¾JÀNÁv ,Inh§k Ub·¦FËzÉh tUv 'iÀn»jÁrÀv 

:o©kIg sªg Ig¿rËz¨kU sÈuÀs¨k Ijh¾J¿n§k s¼x·¼j v¼G·ÃgÉu 'IF¨kÁn ,IgUJÉh kISÉd¾n 
'k½tÀr¿GÈh k©F kªgÉu Ubh·¦k©g 'oIkÀJ v¼G¤gËh tUv 'uhÀnIr¿n§C oIkÀJ v¼GÃg 

:i½nÀt Ur¿n¾tÉu 

 
'Uc·¦gÀrÉu UJÀr oh¾rh§p¨F :uhÀt½rh§k rIx¿jÁn ih½t h§F 'uhÀaÃs¿e ÊhÉh ,¼t UtrÉh 

:IS¿xÁj o©kIg¨k h§F 'cIy h§F hÊhªk UsIv :cIy k©f Ur¿x¿jËh tO ÊhÉh h½J¿rIsÉu 
'ÊhÉhªC jÁy¨cÈh r¼J»t r¥c·ÆDÁv QUr©C :iImÀr hÁj k©f¨k ªgh·§C¿GÁnU 'W·¼sÊh ,¼t Áj·½,IP 
Ig¿rËzÉu 'cÊz¢gÆb eh¾Sªm h¾,h·¾tÀr tOÉu h¾TÉb·ÁeÊz oËd h¾,h·ÈhÀv rªg·Ëb :IjÁy¨c¾n ÊhÉh vÊhÀvÉu 

:oIkÀÅªc INªg ,¼t Q½r©cÉh ÊhÉh 'i½TÈh INªg¨k zÃg ÊhÉh :o¼j·©k J½eªc¿n 
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The third  cup   hka xuf 
 

 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr©C 
:i¥p·ÊDÁv h¾r¨P t½rIC 

Over the second cup of wine, one recites: 

Blessed art Thou, Lord our God, King of the Universe, 

who createst the fruit of the vine. 

 

Elijah's cup.    

 

A cup of wine is poured in honor of the Prophet Elijah. 

After the door is opened and Elijah's song is sung,  

the Hallel continues.    
Ǉ (Čpage 25) 

 

Hallel  k¦KÁv 
 
Nor for our sake, O Lord, not for our sake, but for thy name's sake give glory, because of thy kindness and 

thy truth. Our God is in the heavens.  Their idols are silver and gold, the work of human hands. They have 

a mouth, but they cannot speak; they have eyes, but they cannot see; they have ears, but they cannot hear; 

they have a nose, but they cannot smell; they have hands, but they cannot feel; they have feet, but  they 

cannot walk; nor can they utter a sound with their throat. Those who make them shall become like them. O 

Israel, trust in the Lord! He is their help and shield. You who revere the Lord, trust in the Lord! He is our 

help and shield. 
 

The Lord who has remembered us will bless; He will bless the house of Israel; He will bless the house of 

Aaron; He will bless those who revere the Lord, the small with the great. May the Lord increase you, you 

and your children. You are blessed by the Lord, who made the heaven and earth. We will bless the Lord 

from this time forth and forever. Halleluyah! 

 

Give thanks to the Lord, for He is good, 

:IS¿xÁj o©kIg¨k h§F  (His kindness endures forever)   

Give thanks to the God above gods, 
:IS¿xÁj o©kIg¨k h§F 

Give thanks to the Lord of lords, 
:IS¿xÁj o©kIg¨k h§F   
To Him who alone does great wonders, 
IS¿xÁj o©kIg¨k h§F   

To Him who made the heavens with understanding, 
IS¿xÁj o©kIg¨k h§F   

To Him who stretched the earth over the waters, 
IS¿xÁj o©kIg¨k h§F   

To Him who made the great lights, 
IS¿xÁj o©kIg¨k h§F   

The sun to reign by day, 
IS¿xÁj o©kIg¨k h§F   
The moon and the stars to reign by night, 
IS¿xÁj o©kIg¨k h§F   

To Him who smote Egypt in their firstborn, 
IS¿xÁj o©kIg¨k h§F   
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And took Israel out from among them, 
IS¿xÁj o©kIg¨k h§F   

With strong hand and outstretched arm, 
IS¿xÁj o©kIg¨k h§F   

To him who parted the Red Sea, 
IS¿xÁj o©kIg¨k h§F   
And caused Israel to pass through it, 
IS¿xÁj o©kIg¨k h§F   

And threw Pharaoh and his host in the Red Sea, 
IS¿xÁj o©kIg¨k h§F   

To Him who led His people through the wilderness, 
IS¿xÁj o©kIg¨k h§F   

To Him who smote great kings, 
IS¿xÁj o©kIg¨k h§F   

And slew mighty kings, 
IS¿xÁj o©kIg¨k h§F   

Sihon, king of the Amorites, 
IS¿xÁj o©kIg¨k h§F   

And Og, king of Bashan, 
IS¿xÁj o©kIg¨k h§F   

And gave their land as an inheritance, 
IS¿xÁj o©kIg¨k h§F   

An inheritance to Israel His servant, 
IS¿xÁj o©kIg¨k h§F   
Who remembered us in our low state, 
IS¿xÁj o©kIg¨k h§F   

And released us from our foes, 
IS¿xÁj o©kIg¨k h§F   

Who gives food to all creatures, 
IS¿xÁj o©kIg¨k h§F   

Give thanks to God of all heaven, 
IS¿xÁj o©kIg¨k h§F   
 

The fourth  cup      ,hghcr xuf 
:i¥p·ÊDÁv h¾r¨P t½rIC 'o©kIgÀv Q¥k·¼n Ubh·½vO¹t 'ÊhÉh vÀTÁt QUr©C 

 

Blessed art Thou, Lord our God, King of the Universe, who creates the fruit of the vine. 

 

Blessed, art Thou, Lord our God, King of the Universe, for the vine and its fruit, and for the produce of 

the field, for the beautiful and spacious land which Thou gave to our fathers as a heritage to eat of its 

fruit and to enjoy its goodness. Have mercy, Lord our God, on Israel thy people, on Jerusalem thy city, 

on Zion the abode of thy glory, on thy altar and thy Temple.  Rebuild Jerusalem, the holy city, speedily 

in our days. Bring us there and cheer us with its restoration; may we eat of its fruit and enjoy of its 

goodness; may we bless Thee for it in holiness and purity.  Grant us happiness on this Feast of Matzot; 

For Thou, O Lord, are good and beneficent to all, and we thank Thee for the land and the fruit of the 

vine. Blessed art Thou, O Lord for the land and the fruit of the vine. 
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Acceptance   v©m¿rÈb 
Ubh·§fÊz r¼J»tªF /I,ÀEÂjÉu Iy©P¿J¾n k©f¨F 'I,©f¨k¾v¨F jÁx¥P rUS¾x kÁx»j 

,Ás¤g kÁv¿e o½nIe 'vÊbIg¿n i¦fIJ QÊz /I,IG¤gªk v¥FÉzÈb i¦F 'I,It r½SÁx¨k 
/vÊB¾r¨C iIH§m¨k oÈhUs¨P 'vÊBªf h¦g¿yÈb k½vËb cIrÀe¨C /vÊbÀn h¾n 

The prescribed order of the Passover Service is now complete.  We have retold the ancient story of Israelôs 

liberation.  We have partaken of the traditional foods, symbols of the struggle for human freedom.   As we have 

been privileged to observe the Seder tonight, may all of us be privileged to celebrate it, together, again next 

year.  May it be Godôs Will to preserve us in life and in good health.  May the spirit of this festival remain with 

us throughout the coming year, and may we be imbued, at all times, with its lofty and exalted teachings, 

expanded by Professor Colin Humphreys and his varied interests. 
 

NEXT YEAR IN JERUSALEM        :oÈh·©kÀJUrh§C vÀt©CÁv vÊbÀJ¨k 
Ǉ L'shana haba'ah, b'yerushalayim.  L'shana haba'ah, b'yerushalayim ha'bnyua! 

This year we are here, next year in Jerusalem. 

 

Recite on the second night: 

 

Thy wondrous powers didst Thou display on Pesach; Chief of all feasts didst Thou make Pesach;  

Thou didst reveal Thyself to Abraham on the midnight of Pesach. 

(All:)  And you shall say: It is the Pesach sacrifice. 

 

To his door didst Thou come at noon on Pesach; With matzot he served angels on Pesach; To the herd  

he ran for the ox recalling Joseph on Pesach. 

(All:)And you shall say: It is the Pesach sacrifice. 

 

The men of Sodom were burned in wrath on Pesach; Lot was saved, he baked matzot at the end of Pesach;  

Thou didst sweep and destroy Egypt when passing on Pesach. 

(All:)And you shall say: It is the Pesach sacrifice. 
 

Ǉ Ki Lo Naôeh          v¼tÊh Ik h§F 'v¼tÊb Ik h§F 
:Ik Ur¿ntÃh uhÀsUsÉD 'v©f©k»vªF rUj©C 'v©fUk¿n§C rh¾SÁt 
/v©f©k¿nÁNÁv ÊhÉh W¨k 'W¨k ;Át W¨k 'W¨k h§F W¨k 'W¨kU W¨k 

/v¼tÊh Ik h§F 'v¼tÊb Ik h§F 

 
:Ik Ur¿ntÃh uhÀeh¾,Éu 'v©f©k»vªF rUsÀv 'v©fUk¿n§C kUdÀS 
/v©f©k¿nÁNÁv ÊhÉh W¨k 'W¨k ;Át W¨k 'W¨k h§F W¨k 'W¨kU W¨k 

/v¼tÊh Ik h§F 'v¼tÊb Ik h§F 

 
:Ik Ur¿ntÃh uhÀr¿x¨pÁy 'v©f©k»vªF ih¾xÀj 'v©fUk¿n§C htªFËz 
/v©f©k¿nÁNÁv ÊhÉh W¨k 'W¨k ;Át W¨k 'W¨k h§F W¨k 'W¨kU W¨k 

/v¼tÊh Ik h§F 'v¼tÊb Ik h§F 

Ǉ Adir Hu           tUv rh¾SÁt 
k½t /cIrÀe¨C Ubh½nÊh¨C 'vÀr½v¿n§C vÀr½v¿n§C 'cIrÀe¨C I,h¦c vÆb¨cÈh 'tUv rh¾SÁt 

/cIrÀe¨C W¿,h¦c vÇb¨C 'vÇb¨C 

 
vÀr½v¿n§C 'cIrÀe¨C I,h¦c vÆb¨cÈh 'tUv kUdÀS 'tUv kIsÊD 'tUv rUj©C 
/cIrÀe¨C W¿,h¦c vÇb¨C 'vÇb¨C k½t 'vÇb¨C k½t /cIrÀe¨c Ubh½nÊh¨C 'vÀr½v¿n§C 




